




CoB. Christ. Regfe &X
Bibl. Phil,

Torontonens*





THE TRUE RELIGION





THE TRUE RELIGION
BEING THE GROUNDS OF
THE CATHOLIC FAITH

By the

Rev. E. C MESSENGER
PH.B. (LouVAIN)

\~I52.

-Mf
tu5

B'bl. Phil.

Tofonionense

CATHOLIC TRUTH SOCIETY
69 Southwark Bridge Road

London, S.E.

1915



0tf)tl otstat:

F. THOMAS BERGH, O.S.B.

Censor Depiitatiis

imprimatur :

>p PETRUS

Episcopiis Sonthwarcensis

April, 1915.



CONTENTS

PAGE

Introduction

Part I. Religion in General

I. RELIGION . . . .12

II. REVELATION . . . .16

Part II. The Christian Religion

III. THE AUTHORITY OF THE GOSPELS 23

IV. THE DIVINITY OF CHRIST . . 30

V. THE RESURRECTION . . 43

Part III. The Catholic Church

VI. CHURCH OR BIBLE?. . . 49

VII. THE UNITY OF THE CHURCH, AND

PRIMACY OF ST. PETER . 57

5



6 CONTENTS

PAGE

VIII. INFALLIBILITY . . .64

IX. SCRIPTURE AND TRADITION AS

SOURCES OF DOCTRINE . . 76

Appendix

THE ARGUMENT FROM PROPHECY . 82

Bibliography . . . .95



THE TRUE RELIGION

INTRODUCTION

THE object of the following pages is to give

in a brief space an outline of the grounds of

the Catholic religion. The argument pre

supposes three things : (i) Belief in the

existence of God, the Creator of the universe

and of man
; (2) the spirituality of the

human soul
;
and (3) the validity of the pro

cesses of human reason. The first two can

be proved (see Bibliography at the end),

although considerations of space forbid their

treatment here
;
the third is not capable of

proof, for any proof must assume and

involve the conclusion.

A word now as to the line followed in our

7



8 THE TRUE RELIGION

treatment of the subject. The reader will

not find in this book any consideration or

proof of Catholic doctrines as such : the

whole argument is, on the contrary, limited

to the establishment, step by step, of the

Church's claim to be the Religious Teacher

of Mankind. Obviously, if once we prove

that she is worthy of our confidence, we shall

naturally be prepared to accept the doctrines

she teaches. Inquirers very often begin by

demanding some sort of demonstrative or

intrinsic proof of a particular doctrine which

they find difficult to believe
;
but in many

cases it is impossible to give any such proof,

and foolish to expect it. These doctrines

do not admit of demonstration, because of

their subject-matter. They are truths which

are clearly seen and understood only by

Almighty God and the Blessed in heaven.

There these doctrines have their own in

trinsic evidence ;
but here it is not so,

for
" we see now through a glass in a dark

manner, but then face to face." So far as

the actual proposition goes, such an article

of belief is just as obscure to us, and its
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intrinsic truth just as invisible after our act

of faith as before. The difference is this :

whereas before we saw no reason for affirming

or denying the truth of the proposition in

question, now we have the strongest possible

grounds for believing it, namely, the fact

that God, to whom all truth is evident, affirms

that this particular doctrine is true. We
assent to it because we know that, in the

words of the Catechism, God can neither

deceive nor be deceived.

Let us make this clear by considering one

or two particular doctrines. For instance,

the doctrine of priestly absolution tells us

that when a priest pronounces the sacra

mental form, the sins of a penitent pro

perly disposed are immediately washed

away. Obviously, since no one can have

direct experimental knowledge of another's

soul, still less of the presence or absence

of sin therein, we can have no intrinsic

evidence of the truth or falsity of the

doctrine in question. We assent to it as

true because God says it is so, not because

we see it. The same applies to the doctrine
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of Transubstantiation. Since substance is

altogether beyond the ken of our senses,

we have no positive grounds for affirming

or denying the change ; but when we make

our act of faith, we assent to the doctrine

because it comes to us on the authority

of God.

We cannot therefore always furnish in

trinsic evidence of a Catholic dogma : what

we can do is to show that it has been

revealed by Almighty God, or, in other

words, that the Catholic Church, our imme
diate teacher in these matters, is the

authorized exponent of God's Revelation.

Nor can it be said that assent in such a

way is unreasonable. In everyday life we

are continually assenting to truths of which

we do not see the intrinsic evidence, but

which we accept on the word of another.

Everybody has heard, on the authority of

science, that light travels at the rate of

186,000 miles a second, while comparatively

few know the proof of this fact. But this is

not necessary for a rational assent : it suffices

if one takes reasonable measures to assure
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oneself of the trustworthiness and authority

of the one who makes the statement.

Indeed, human life would be impossible if

this were not so. Not even the most

rigorous man of science is able to verify

experimentally all the knowledge which he

acquires : the greatest part he accepts from

others, having made sure that their authority

justifies him in doing so.

This little book, then, is concerned solely

with the question of the Church's authority

as a religious teacher, since this is the chief

point, and the only one which matters. The

points are treated in logical order, beginning
with Religion, Revelation, etc. A select list

of books where the arguments are treated in

greater detail, arranged according to the

order of ideas here followed, will be found

at the end.

E. C, M.
Easterp

, 1915.



PART I

RELIGION IN GENERAL
I. RELIGION

RELIGION is the service of God, by which

we attain to a knowledge and love of God
and become united to Him. Everything in

the universe has been made for some pur

pose, and has been given some destiny

which it can attain by the natural evolution

and exercise of its powers. We could

indeed infer this from the fact that the

universe has a Creator, for if God is the

source of the being of all things, and has

called them all into existence, it is inconceiv

able that He should have done so out of pure

caprice and not for some definite purpose.

We are therefore not surprised when we find,

from a study of the sciences, that everything

has a certain group of definite characteristics



RELIGION 13

which are stable and constant, and which we

may call its nature, and that it manifests its

activities always in the same way. A law is

simply a generalization of this fact, and an

affirmation of its universality : the laws of

chemical combination are an instance in

point. From this we may reasonably con

clude that things have been made for a par

ticular end, and have been endowed with

particular powers and tendencies in order to

attain this end.

If now we turn from the universe in

general to man, we find that the end for

which he was created lies outside the uni

verse altogether, and is none other than God
Himself. Obviously, if other things have a

destiny, man must have one also
; and, as in

the case of the former, his end will be one

for which he is specially fitted by reason of

the particular endowments of his nature.

Indeed, his nature is what it is in view of his

end. Now that which characterizes man,

and distinguishes him from the rest of

creation, is his possession of intelligence

and will. And since the destiny or end of
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other things consists in the perfect develop

ment, evolution, and fruition of their

powers, man's destiny will consist of that

which is capable of satisfying and thus

perfecting his intellect and will. Now the

human intellect has an infinite capacity and

yearning for the truth, and the human will

an infinite desire for that which is good.

No finite or created thing is capable of

satisfying these yearnings : only God, the

Infinite Truth and Infinite Good can do so.

Hence we conclude that our natural end

(i.e. the end which is in accordance with

and postulated by our nature) is to know,

love, and serve God under these two aspects.

Now religion is the service of God, and

teaches us how to love and serve Him and

thus attain to our end. Religion is thus

natural, and a necessity for mankind.

It is worthy of remark that while other

created things attain their end by the inex

orable evolution of pre-determined laws,

man has to do so by the exercise of his own

will. It is thus in his power to attain to his

end, or to fail to do so. Religion is there-
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fore the/ree or voluntary service and worship

of Almighty God, by which we attain to a

knowledge and love of our Creator, and

become united to Him.

It is only to be expected that religion, in

the sense in which we have defined it, will

take the form of some definite system, com

prising principles of belief, rules of conduct,

forms of worship, and some sort of organiza

tion. If such a system should be devised

entirely by man's unaided efforts, without

any kind of intervention of the Almighty, it

it would be a natural religion. Opposed to

this is the idea of a revealed religion, or a

system containing truths, principles, etc.,

devised, not by man, but by God, who

would make them known to His creatures

by Revelation.



II. REVELATION

WE now have to consider (i) whether it is

possible that God should intervene in the

affairs of man in the way just mentioned
;

(2) whether it is necessary that He should do

so, (3) if so, what signs or proof we can have

that God has spoken, and (4) the three great

stages of Revelation.

(i) Revelation is certainly possible on the

part of God. He is Almighty, and can do

all things which do not involve an intrinsic

contradiction ;
He can, therefore, if He

wishes, reveal Himself to man, tell him

what to believe, what to do, how to

serve and worship his Creator, and thus

attain his end. Revelation is likewise

possible on the part of man. He has an

intellect, by which he can know and appre

hend Truth when presented to him
; and a

will, with which he can love
;
and a nature,

with which he can serve. Hence man can
16
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know and accept a Revelation if God should

make one. Obviously such a Revelation

would have to be adapted to his intelligence,

and since it would be concerned with God,

and man's relation to Him, there would

naturally be an element of mysteriousness

and obscurity in the doctrines it contains.

We should expect, therefore, that many of

the truths thus revealed would be above

human reason, though in no way contrary

to it.

(2) Necessity of Revelation. Before con

sidering this, we must carefully distinguish

between the natural end of man and his

supernatural end. The former has already

been treated under Religion, for there we

saw that the natural end of man is to know

God the Infinite Truth, and to love Him.

It is called man's natural end because it is

bound up with and postulated by his very

nature, and since this is so, it is an end

which man could discover by his own

unaided efforts. Similarly, in theory at least,

he could find out how to reach this natural

end. In such a case, therefore, revelation



i8 THE TRUE RELIGION

would not be absolutely necessary. It would,

however, be morally necessary for mankind

as a whole, since very few people have

sufficient time, etc., to reason out the

existence of God, man's destiny, and the

way to serve and worship our Creator. We
conclude then, that even if man had merely
a natural end, God would reveal Himself,

and the way in which He wished to be

served, etc.

If for any reason the Almighty should

have thought good to destine man to a

supernatural end (that is, an end entirely

beyond the powers and scope of human
nature as such), then obviously revelation

of this end, and of the means of attaining to

it, would be absolutely necessary. As a

matter of fact, the Church teaches that man
has been given such a destiny, namely, to

see God face to face a thing which no one

could have imagined to be possible, still less

probable. For this reason, therefore, reve

lation is absolutely necessary.

(3) Signs or proofs of Revelation. If God
reveals things to mankind mediately, i.e. by
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means of certain men, it is only right and

proper that these should be able to bring

forward certain and indubitable proofs, by
which others may know that they are really

sent from God, and that their teaching has

His approval. The only certain and satis

factory way of doing this would be by doing

something which properly belongs to God

only : then we can be sure that the man is

really sent by God and acting and speaking
in His name. There are two forms of

proof which satisfy this condition, namely,

miracles and prophecy.

A miracle is an exception to a law of

nature, or, better, is the result of a definite

interference with and suspension of the

ordinary laws of nature. Obviously the only

one who can make such an exception is the

person who made the law, i.e. God Himself.

Only God can work a miracle, or give power
to another to do so in His name.

Prophecy is the foretelling of a future

event which, when it happens, does not do

so necessarily, but is to some extent depen
dent upon the free decision of the human



20 THE TRUE RELIGION

will. But nothing can happen unless God
allows it to happen. Therefore the only

person who can foretell the future is the

One who knows what will come to pass

because He consents that it shall do so, and

sees the future as if it were actually present

to Him. If a man, therefore, foretells the

future, it can only be because God has

specially revealed it to him. Prophecy,

then, would be a satisfactory sign of God's

approval.

(4) The three stages of Revelation. It

may be of interest here to note what the

Church has to say about these. Since, as

we have seen, Revelation is necessary, we

should expect Revelation to be coterminous

with the history of Mankind : and the Church

affirms that this is so. There was, she tells

us, a primitive Revelation made to the first

man and amplified gradually by subsequent

revelations to his immediate descendants.

But owing to human weakness and sin this

original Revelation became debased and

corrupted throughout the whole world.

The Almighty, therefore, as a temporary
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measure, chose one particular nation that

of the Jews and to it He gave a new

Revelation, which reaffirmed all that was

contained in the primitive one, and contained

other things besides. This was to last until

the time should come when God would be

pleased to give and restore once more a

Universal Religion, namely, that established

by Christ our Lord.

This interpretation of the religious history

of mankind gives us a key to many problems.

It accounts, for instance, for the fact that

the great pagan religious systems would

seem to contain a certain amount of truth :

according to the Catholic doctrine, this

might be because they may have in some

measure preserved and enshrined a few

scattered remnants of the primitive Revela

tion, overshadowed by great fundamental

errors. It also explains a difficulty in

accepting the truth of the Jewish religion.

Those who find it hard to believe that God,
the Creator of all men, would have revealed

Himself merely to a tiny nation in the midst

of many others, will perhaps find it less
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difficult if they remember that it was but

a temporary dispensation, holding the middle

place between two universal Revelations.

Of these three stages of Revelation we here

only deal with the third, namely Christianity,

because, evidently, if once we prove that the

Christian religion is true, we shall naturally

accept what that religion tells us about the

systems which preceded it.

Our first task, then, will be to establish

the historic authority of the documents we

are going to use : then from these we must

show that Christ was a Teacher sent and

approved by God
; finally we will consider

the steps taken by Him to perpetuate the

religion which He came on earth to found.



PART II

THE CHRISTIAN RELIGION

III. THE HISTORIC AUTHORITY OF
THE GOSPELS

I. The Four Gospels were written by the

persons whose names they bear.

Proof. Not only have all Christian

writers always asserted this, beginning with

the end of the first century and quoting from

them as we do now, but also the early

heretics, and even pagans, admitted the

authenticity of the Gospels. We have far

more external testimony to the genuineness

of the Gospels than we have, for instance, to

that of Caesar's Commentaries, the authen

ticity of which no one questions.

We may outline the external evidence as

follows :

(i) It is admitted that towards the end of

the second century the Four Gospels were

23



24 THE TRUE RELIGION

attributed to the authors whose names they

bear. St. Irenaeus (174-189) affirms this

categorically, and equally strong statements

are found in the Muratorian fragment (A.D.

200-), and Tertullian (A.D. 200-). Again,

Tatian, a disciple of St. Justin, composed a

harmony of the Four Gospels (A.D. 170),

an examination of which shows that his

Four Gospels were the same as our Matthew,

Mark, Luke, and John.

(2) It is equally certain that the Four

Gospels were known and in use among the

Christians of the first part of the second

century. They are often quoted during this

early period. Thus, Justin Martyr (c. A.D.

130) says that the Gospels are read in

church on Sundays. Again, Papias speaks

of the Gospels of St. Matthew and St. Mark

(A.D. 150).

(3) Lastly, heretics and pagans are wit

nesses to the authenticity of the Gospels.

Among early heretics, Basilides (A.D. 130),

Valentinus (A.D. 140), and Heracleon

endeavour to support their dogmatic systems

from the Gospels.
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Now this universal acceptance and recog

nition of the Gospels from the beginning of

the second century would have been impos
sible if they had not really been genuine. A
book written just beforehand and falsely

attributed to an earlier author would have

taken much longer to become so well known

over the whole world, even if its spuriousness

should remain undetected a thing itself

morally impossible under the circumstances.

All this is confirmed by the fact that the

style, language, etc., of the Gospels are those

which we should expect from first-century

Jews. Thus the minute accounts of Jewish

practices, rites, etc., show that the books

must have been written before the destruction

of the Jewish civilization towards the end of

the first century (Jerusalem was destroyed

A.D. 70).

We conclude, therefore, that the Gospels

were written by those to whom they have

always been attributed.

II. The Gospels are substantially complete

and have not been tampered with.

Proof. (a) Christians always regarded the
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Gospels as sacred books, and they would

scarcely allow them to be tampered with.

(b) Quotations of the Gospels in Christian

writers show that the text and contents of the

earliest copies were the same as at present.

(c} Corruption or tampering with the text

was impossible (i) in the time of the Apostles,

because these were still living and would

have detected it at once; (2) nor could it

have taken place in the period immediately

after the death of the Apostles, for the

Gospels were read in the churches, and their

contents well known to all, and the originals

were still preserved. Hence any tampering
with them would have been noticed at once

by the Church authorities. (3) The Gospels

could not have been tampered with in later

ages, because copies were quickly multiplied

throughout the world, and it would have

been impossible to alter them all.

Again, the pagans could not have cor

rupted the text, for the Christians took great

care to prevent them from getting hold of

the Gospels and Sacred Books
; also, if they

had corrupted them, they would have cut
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out the parts which condemn pagan super

stition and idolatry. Similarly, we know

that the Jews have not tampered with the

Gospels, because if so they would have

cut out the parts which condemn them.

Nor heretics, for some did attempt to cor

rupt the Gospels, and were immediately

noticed and condemned by the Church

authorities. And certainly, if the Church

authorities were so quick at detecting altera

tions by early heretics, they would have been

quicker still at detecting alterations by
Christians.

The great proof is that, rightly or wrongly,

Christians always regarded the New Testa

ment as a sacred book, corruption of which

would be a sin.

III. The Gospels are truthful and worthy

of belief.

Proof. (a) The writers had the requisite

knowledge for the writing of a truthful book.

They were to a large extent eyewitnesses of

the events narrated cf. i John i. 3 :

" That

which we have seen and have heard, we

declare unto you." Or they were written
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from accounts supplied by eyewitnesses

cf. Luke i. 1-3 : "According as they have

delivered them unto us, who from the begin

ning were eyewitnesses and ministers of

the word."

(b) The writers were sincere. They had

nothing to gain, but everything to lose, by

preaching the gospel. They would not

suffer persecution and lay down their lives

for a lie.

(c) They could not have been deceived

about what they wrote. They wrote of

public events, known to all, including their

enemies, and any mistake or deception would

have been detected at once, and used as an

argument against them.

The Gospels bear in themselves the stamp
of their truth. The Apostles are portrayed

as poor, weak men, slow to believe, and

ready to fall. The only reason for keeping
in these things, is that the writers wanted

to give the truth, and nothing else.

Rationalists say that a great personage is

bound to become the subject of myth and

legend : and that therefore we have no
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means of knowing whether the Gospel records

are really reliable and true. We may agree

to the first statement. As a matter of fact>

the figure of Christ did become the subject

of legends in certain writings known as the

Apocryphal Gospels. These abound with

marvellous happenings, and differ absolutely

from the simple narrative and honest, straight

forward tone of the genuine books. If we

may say so, the Apocryphal Gospels are

evidently unhistorical, while the genuine

Gospels bear in themselves the stamp of

their truthfulness. That is why the Church

from the very earliest days rejected and con

demned the Apocryphal works, thus showing
that her acceptance of the genuine books

was not based on credulity otherwise she

would have accepted the Apocrypha but

simply on critical grounds.



IV. THE DIVINITY OF CHRIST 1

A. Christ claimed to be the Afessias, or a

messenger sentfrom God.

The fact is clear, and needs little proof.

Thus, at the beginning of his public life, He

preaches the gospel of the new Kingdom of

Heaven, of which He is Himself the head.

He claims supreme authority as Lawgiver
cf. Matt. v. 21-2 :

" You have heard that

it was said to them of old ... but / say to

you," etc. He declares Himself to be Lord

of the Sabbath (Matt. xii. 8) ;
claims to be

greater than Jonas and Solomon (Matt. xii.

1
It is to be noted that in this book we merely

prove that Christ was a Teacher sent and approved

by God. We do not consider the Divinity of Christ

in the full sense of the phrase, i.e. the doctrine of the

hypostatic union of two natures in one Person,

because this is not necessary for our purpose, and,

furthermore, it is a doctrine which in its developed
form comes to us on the authority of the Church,
which is accordingly presupposed.

3
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41-2) ; greater than David (Mark xii.

35-7)-

Again, in the last year of His life, the

third of His public mission, He explicitly

announces His Divine Mission, both to the

disciples and to the people generally. He
asks for, accepts, and approves of St. Peter's

confession,
" Thou art the Christ, the Son

of the Living God" (Matt. xvi. 13-19).

He speaks openly to the people in Jerusalem
on the occasion of the Feast of Tabernacles

see John vii. and viii. (e.g. viii. 42 :

" From God I proceeded, and came : for I

came not of Myself, but He sent Me "), also

x. 24-38 :

" The Jews therefore came round

about Him, and said to Him : How long
dost Thou hold our souls in suspense ? If

Thou be the Christ, tell us plainly. Jesus

answered them : I speak to you, and you
believe not : the works that I do in the name
of My Father, they give testimony of Me . . .

I and the Father are one. The Jews then

took up stones to stone Him. Jesus
answered them : Many good works I have

showed you from My Father
; for which of
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those works do you stone Me ? The Jews
answered Him : For a good work we stone

Thee not, but for blasphemy ; and because

that Thou, being a man, makest Thyself

God. Jesus answered them : Is it not

written in your law : I said you are gods ?

If he called them gods, to whom the word

of God was spoken (and the Scripture can

not be broken) ;
do you say of Him whom

the Father hath sanctified and sent into the

world : Thou blasphemest, because I said,,

I am the Son of God? If I do not the

works of My Father, believe Me not. But if

I do, though you will not believe Me,
believe the works : that you may know and

believe that the Father is in Me, and I in

the Father."

At His trial before the Sanhedrin, the

High Priest says to Him (Matt. xxvi. 63-4) :

"I adjure Thee by the living God, that Thou
tell us if Thou be the Christ, the Son of

God. Jesus saith to him : Thou hast said

it
"

(thus indicating assent, according to the

Asamaic idiom).

The same teaching is found in the parables,



THE DIVINITY OF CHRIST 33

e.g. the parable of the husbandmen in

Luke xx. 9-16. When the husbandmen have

slain the servants (evidently the Prophets of

the Old Testament), the Master sends at last

His own Son (Christ our Lord).

B. Christ proved His claim by the miracles

He worked.

Christ's claim was, as we have seen, a

stupendous one. It was natural, therefore,

that it should be accompanied by some con

vincing proof. Such a proof is found in the

miracles He worked. His miracles were

naturally accepted by His contemporaries as

a proof of His claim. Thus Nicodemus

says (John iii. 2),
"
Rabbi, we know that

Thou art come a teacher from God ;
for no

man can do these signs which Thou dost,

unless God be with Him."

Christ's miracles refer to every aspect of
created nature.

(i) Miracles in inanimate nature : (a) He

changes water into wine (John ii. i-u) ; (^)

He quells the storm by a word (Matt. viii.

23-7); He walks upon the sea (Matt. xiv.

3
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24-7) ; He multiplies loaves and fishes

(Matt, xiv., xv.
; John vi.).

(2) Miracles over animate nature, i.e. in

the matter of bodily health : (a) Matt. iv. 23 :

"
Jesus went about all Galilee . . . healing

all manner of sickness and every infirmity

among the people." (b) Luke vi. 19 :

" And
all the multitude sought to touch Him, for

virtue went out from Him and healed all."

(c) Matt. xv. 30 :

" And there came to Him

great multitudes, having with them the dumb,
the blind, the lame, the maimed, and many
others . . . and He healed them." (d)

John v. : Christ healed a man paralysed for

thirty-eight years, (e] Luke viii. 43-8 : Christ

heals a woman whom all doctors had failed

to cure. (/) Christ heals absent people

(Matt. viii. 5-13 ;
xv. 21-8

; John iv. 46-54).

(3) Christ several times raised the dead to

life e.g. the daughter of Jairus (Matt. ix.

18-26
;
Mark v. 22-43 >

Luke viii. 41-56) ;

the son of the widow at Nairn (Luke vii.

11-16) ; finally, Lazarus, after he had already

been four days in the tomb (John xi. 1-48).

(4) Christ even gave the power of per-
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forming miracles to others i.e. His Apostles

(Luke x. 9; Matt. x. 8; Mark xvi. 17-18;

John xiv. 12). This power they exercised

(see Luke x. 17 ;
Acts ii. 43; v. 12; ix.

34-41; xix. 11-12; xx. 9-12).

These miracles are historically true and

certain (cf. the authenticity of the Gospel,

pp. 27-29). The accounts are given by eye

witnesses, or are based on knowledge ob

tained from eyewitnesses e.g. Matthew and

John had first-hand knowledge, and Luke

collected accounts from eyewitnesses. Public

witnesses of public facts merit belief if they

testify publicly without
f
contradiction.

Christ's miracles were public facts, known

to all cf. Acts ii. 22 :

" Ye men of Israel,

hear these words : Jesus of Nazareth, a man

approved of God among you, by miracles

and wonders and signs, which God did by

Him, in the midst of you, asyou also know"

Many of Christ's miracles were investigated

by His adversaries (see John v., Matt. xii.).

Take for instance the cure of the man born

blind (John ix. 1-34). Immediately the

miracle was worked, the neighbours who had
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known the man previously, diligently inquired

as to who had cured him, and how. After

wards he was taken before the Pharisees,

who conducted a triple investigation of the

matter : first they examined the man him

self, and vainly endeavoured by various

means to get him to deny the miracle.

Then they called his parents, and asked

them if he was really their son, if he had

really been blind previously, and how it was

that he could now see. Finally, they again

call the man himself, urging him to give

glory to God and to speak the truth, they

then ask him tricky questions, that they may
catch him in his answers, but he merely

repeats and confirms his first account, and

so they end by cursing him.

Again, the witnesses of the miracles were

by no means all rustics and ignorant people.

Some of them were men of education, and

of much standing among the Jews, for

instance, Nicodemus, Jairus, the Roman

Centurion, Zacheus, Lazarus, the Scribes

and Pharisees, the Priests, and the

Sanhedrin.
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Again, the miracles are so bound up with

the whole history, that the one is insepar

able from the other. Thus, the conversion

of Nicodemus and many other Jews on the

occasion of Christ's first public visit to

Jerusalem was the direct result of the

miracles worked on that occasion (John
ii. 23 ;

iii. 2). Christ's discourse in John v.

turns upon the cure of the paralytic just

performed ;
in the same way the sermon

about the heavenly bread in John vi. follows

upon and refers to the multiplication of the

loaves. Finally, the raising of Lazarus was

the direct occasion of the final persecution

of Christ which led to His death (see John
xi. 45-56).

Quadratus, Bishop of Athens, writing at

the beginning of the second century, says

that those whom Christ had cured were well

known to many people long after Christ had

died, and even in His own day. Again, as

we have seen, the Apostles made confident

appeal to these miracles as undoubted facts,

known to all : they could not have done this

unless they were certain and beyond all con-
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troversy. As a matter of fact, the Jews and

pagans never attempted to deny the reality

of the miracles, but instead ascribed them

to the devil and magic arts.

Finally, Christ's miracles were worked in

confirmation of His Divine Mission. See

Matt. xi. 4-5 ; John x. 25, 37-8 ; John xi.

41-2. And the disciples believed in Him
because of His miracles : John ii. 1 1 ;

iii. 2
;

ix. 35-8.

C. Prophecy.

We might also go on to prove the Divinity

of Christ from the prophecies made by
Him'

(i) About His own death and resurrec

tion, foretold on at least three different

occasions e.g. Mark x. 33-4: "Behold we

go up to Jerusalem, and the Son of man

shall be betrayed to the chief priests, and

to the scribes and ancients, and they shall

condemn Him to death, and shall deliver

1
I here adopt the excellent classification of our

Lord's prophecies given in Tanqueray's Synopsis,

to which work I am also indebted for much of the

matter contained in this book.
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Him to the Gentiles. And they shall mock

Him, and spit on Him, and scourge Him,
and kill Him : and the third day He shall

rise again." Cf. also Matt. xvi. 20-3 ; xvii.

21-2; xx. 17-19. For fulfilment see Matt,

xvi. 56; xxviii. 16.

(2) About the disciples, (a) Their flight :

" Then Jesus saith to them : All you shall

be scandalized in Me this night. For it is

written : I will strike the shepherd, and the

sheep of the flock shall be dispersed. But

after I shall be risen again, I will go before

you into Galilee" (Matt. xxvi. 31-2; this

was fulfilled in Matt. xxvi. 56 ;
xxviii. 16).

(b) Peter's denial :

"
Jesus said to him :

Amen I say to thee, that in this night before

the cock crow, thou wilt deny Me thrice
"

(Matt. xxvi. 34 ;
for fulfilment see vv.

69-74). (c) The betrayal by Judas : "And
whilst they were eating, He said : Amen I

say to you, that one of you is about to betray

Me. . . . And Judas that betrayed Him,

answering said : Is it I, Rabbi ? He saith

1^0 him : Thou hast said it
"

(Matt. xxvi.

21-5; fulfilled in vv. 47-9). (d) The
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persecution of the Apostles: "They will

deliver you up in councils, and they will

scourge you in their synagogues. And you
shall be brought before governors, and before

kings for My sake, for a testimony to them

and to the Gentiles" (Matt. x. 17-18; for

fulfilment of this see Acts iv. 1-8 ; vv. 17-41,

etc.). (e) The martyrdom of St. Peter:
"
Amen, amen, I say to thee : when thou

wast younger, thou didst gird thyself, and

didst walk where thou wouldst. But when

thou shall be old, thou shalt stretch forth

thy hands, and another shall gird thee, and

lead thee whither thou wouldst not. And
this He said, signifying by what death he

should glorify God" (John xxi. 18-19).

(3) About the Church, (a) The descent

of the Holy Ghost :

" You shall receive the

power of the Holy Ghost coming upon you,

and you shall be witnesses unto Me in

Jerusalem, and in all Judea, and Samaria,

and even to the uttermost part of the earth
"

(Acts i. 8; for fulfilment see ii. 4). (b) The
Church's triumphant catholicity in time and

space: "On this rock I will build My
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Church, and the gates of hell shall not pre

vail against it" (Matt. xvi. 18). "Going

therefore, teach ye all nations ... and

behold I am with you all days, even to the

consummation of the world" (Matt, xxviii.

19-20).

(4) Lastly, there are the remarkable pro

phecies concerning the destruction of

Jerusalem, which are too long to be quoted
here (Matt. xxiv. 7, n, 15-18; Mark xiii. 14;

Luke xix. 43-4 ;
xxi. 20-4). They were

verified to the letter in the events which

took place in A.D. 70. It is quite clear,

nevertheless, that they were written before

the event, and not after it, as critics

have sometimes maintained, for in the

Gospels they are generally combined with

prophecies which refer only to the end of

the world. Again, the sacred writers do not

go on to note the fulfilment of the prophecy,

as they do in other cases (e.g. John xxi. 19;

Acts xi. 28). Finally, our Lord's prophecies

are inextricably bound up with the history

of His life. Thus, one of His predictions of

His resurrection was taken and given a false
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interpretation by His enemies at His trial

(see Mark xiv. 58; John ii. 19 *).

Certainly, these prophecies cannot all be

explained away as merely intelligent antici

pations of events. The minute circumstances

of the Passion, for instance, could not have

been anticipated by any one, since they

depended entirely upon the free choice of

human wills. They are therefore genuine

prophecies, and signs of the Divine approval

in the sense explained in the chapter on

Revelation.

1
It is clear that the "temple" referred to could

not be the actual building at Jerusalem, since our

Lord elsewhere prophesied its utter and complete
destruction with no prospect of rebuilding (see

passages concerning the fall of Jerusalem mentioned

above).



V. THE RESURRECTION

CHRIST'S Resurrection is, likewise, in itself

a conclusive proof of His Divinity. The
fact can be proved as absolutely as any
other human fact. The witnesses to it are

numerous, with full possibilities of obtaining

precise, first-hand knowledge of the fact

which they relate, not credulous (e.g. Thomas

doubted at first), absolutely agreeing on the

main point, adhering to it till death, giving

testimony under circumstances which made

it impossible to deceive.

A. Christ really died.

The centurion and the soldiers, together

with John and the holy women, were present

when " with a loud cry, He gave up the

ghost." Pilate only gave permission for the

body to be removed when the centurion had

certified that He was dead. That there

43
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should be no room for doubt, soldiers were

sent to break the legs of those who had

been crucified, but they did not break

our Lord's, because they found that He was

already dead.

B. Christ really rosefrom the dead.

(a) From the testimony of the Apostles and

Evangelists. See Acts ii. 32 :

" This Jesus

hath God raised up from the dead, of which

we are all witnesses." St. Paul, preaching

at Athens, appeals to the Resurrection of

Christ as a proof of the Christian doctrine

(Acts xvii. 16-33).

The testimony of the Apostles is all the

more weighty because they were slow to

believe the fact. When the holy women
went to them with the story, "these words

seemed to them as idle tales : and they did

not believe them" (Luke xxiv. n). When
Peter and John saw the empty tomb, they

did not at once believe in the Resurrection,

but simply wondered what had happened, and

referred the. matter to the others. When our

Lord appeared to the two disciples on the
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way to Emmaus, they did not recognize

Him at first, and Christ addressed them :

" O foolish and slow of heart to believe
"

(Luke xxiv. 25). When they related the

appearance to the Apostles, the latter still

disbelieved. "And they going told it to

the rest, neither did they believe them "

(Mark xvi. 13). When our Lord did appear
to the Apostles, they were afraid, and

thought it was a spirit (Luke xxiv. 37).

St. Thomas was absent on this occasion,

and refused to believe on the word of the

others : he was only convinced when he

himself saw the risen Christ (John xx. 24-9).

Finally,
"
at length He appeared to the

eleven as they were at table, and He

upbraided them with their incredulity and

hardness of heart, because they did not

believe them who had seen Him after He
was risen again" (Mark xvi. 14).

() From the various appearances . Christ

appeared to St. Mary Magdalene (John

xx. i), to the holy women returning from

the tomb (Matt, xxviii. 8-10) ;
to the two

disciples on the way to Emmaus (Luke
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xxiv. 13-35); to St. Peter (ibid. v. 34):

twice to all the Apostles together, once

when Thomas was absent, and again when

he was with them (John xx. 19-26); to

several disciples by the sea of Tiberias

(John xxi. 1-14) ;
to the eleven disciples in

the mount in Galilee (Matt, xxviii. 16-20);
He was seen by more than five hundred

at once (i Cor. xv. 6). He ate and drank

and conversed with the Apostles (John xxi.

i-, 4 ).

(c) Only the Resurrection of Christ could

account for the remarkable change in the

Apostles. Before the event, they were

fearful, timorous, and frightened : after the

Resurrection, they went forth boldly to

preach, and to endure all sorts of persecu

tion, until they suffered death for the faith.

Compare St. Peter, who denied our Lord

before the Resurrection, but after it, when

brought before the Jewish Council, said :

i( We cannot but speak the things which we

have seen and heard "
(Acts iv. 20), and

again,
" We ought to obey God rather than

man "
(Acts v. 29).
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The appearance of the risen Christ

changed St. Paul from a fierce persecutor

of the Church to a great saint and Apostle.

C. Insufficient explanations.

Some have said that Christ's body was

swallowed up by the earthquake which

happened. But were the appearances of

Christ also caused by an earthquake ? And
the earthquake left the winding-sheet be

hind. The priests forbad the preaching

of the Resurrection, and they would

not have hesitated to spread abroad this

explanation if they had thought it a possible

one.

Others say that the disciples stole the

body : but there was no "possible motive for

this. The disciples would not suffer perse

cution and death for a lie.

Others say that Christ did not really die :

but there is conclusive evidence that He did.

No one could have suffered all He did, and

have lived through it all. St. John says

that His side was pierced, and that blood

and water flowed out a certain sign of
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death, as doctors state. 1

Again, when Joseph
of Arimathea wanted the body, Pilate only

consented after the centurion had certified

that Christ was dead.

1 See Messianic Philosophy, by G. Marsh, M.D.

(Sands).



PART III

THE CATHOLIC CHURCH
VI. CHURCH OR BIBLE?

THERE is no room for doubt that Christ

came on earth to establish a world-wide

religion (cf. Markxvi. 15; Matt. xxviii. 18-20,

etc.). As the Catechism tells us, He came

to redeem us from sin and hell, and to teach

us the way to heaven. The question is,

What means did He adopt in order to

teach us ?

There are two rival answers to this

question. Protestants say that Christ left

His revelation in a book the Bible which

each man is to read and interpret for himself,

guided by the Holy Spirit. Catholics say

that Christ instituted a teaching body the

Church to teach mankind in His name.

It is possible that Christ should have done

4 49
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as Protestants say. It is conceivable, and

possible, but very improbable.

In the first place it assumes that every one

can read and possess a Bible without diffi

culty. But this was impossible until quite

lately. Previous to the nineteenth century

comparatively few people could read, and

books were scarce and expensive still more

so before the invention of printing in the

sixteenth century.

The theory provides no means of knowing
what books are inspired and canonical and

which are not. As a matter of fact, it was

the Church which testified as to which were

the books of Holy Scripture.
1 How could

the Church do this if she had no authority ?

The Bible is a very difficult book to

understand. To understand it properly one

ought to know Eastern languages, idioms,

rites, and customs.

Finally, the theory is proved false by its

results. The Protestant theory was invented

1

Similarly, it is only the Church that can give us

accurate knowledge of what inspiration is, and in

what sense Holy Scripture is the Word of God.
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in the sixteenth century it was unknown

before then and the history of Protestantism

has been a long series of divisions and sub

divisions, until there are now some two

hundred religious bodies rejoicing in the

name of Protestant. This is only natural,

for if one has to interpret the Bible for

oneself, one will very probably interpret it

differently from one's neighbour. Even if

Protestant bodies sometimes unite, it is not

because they cease to differ in their interpre

tation of Scripture : they continue to do so.

The present multitude of warring sects

and different interpretations proves, then,

that the theory of which it is the result

cannot be the one meant by our Lord.

So much for possibilities and probabilities.

We now come to discuss what our Lord

actually did. By this means alone can we

arrive at a conclusive result. First, then,

Christ Himself wrote nothing whatever. He
did not command His Apostles to write

anything : He says,
" Go and teach" . There

were thirteen Apostles, but only 4we- wrote

anything : Luke and Mark were not Apostles.
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The books of the New Testament were

written only at request, for particular sections

of the Church for a particular purpose.

.g. St. Paul's Epistles avowedly do not

contain all his teaching ; thus, he says,

"Stand fast, and hold the traditions which

you have learned, whether by word, or by
our epistle" (2 Thess. ii. 14). The Epistles

are, as it were, supplementary to St. Paul's

teaching : and they were written to Chris

tians who had already been instructed in the

Faith. We should certainly expect to have

the same Rule of Faith now as they had in

the Apostles' time : but then the faithful

evidently believed on the word of the

Apostles, for the New Testament did not

yet exist. They believed the Apostles

because they proved by miracles that they

were trustworthy, and sent from God just

as the Church does now. The New Testa

ment, as we shall see, clearly refers in many

places to the Church as a teaching body.

The proof of the institution of a teaching

body which was to last till the end of time

is found in Christ's commission to the
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Apostles before His ascension :

" All power
is given to Me in heaven and in earth ; going

therefore, teach ye all nations . . . teach

ing them to observe all things whatsoever

I have commanded you, and behold I am
with you all days, even to the consummation

of the world" (Matt, xxviii. 18-20). Again,
"You shall receive the power of the Holy
Ghost coming upon you, and you shall be

witnesses to Me in Jerusalem, and in all

Judea and Samaria, and even to the utter

most part of the earth
"
(Acts i. 8). These

words show that this teaching body was not

a temporary arrangement until the New
Testament was written and collected to

gether
" consummation of the world "

and " uttermost part of the earth
" show

this.

The Apostles likewise exhort their suc

cessors to teach :

" Hold the form of sound

words, which thou hast heard from me
;

keep the good deposit" (2 Tim. i. 13; cf.

i Tim. iv. 13-16 ;
vi. 13 ;

Acts xx. 28-31)
cf. 2 Tim. ii. 2 :

" The things which thou

hast heard of me by many witnesses the
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same commend to faithful men who shall

be fit to teach others also."

Lastly, St. Paul (i Tim. iii. 15) speaks of

the Church as " the pillar and ground
of the truth."

We will now proceed to examine the

characteristics of this Church, or teaching

body, of which the New Testament speaks.

We still deal with the New Testament as a

historical record merely, with this one addi

tion, that now we have proved the Divinity

of Christ, we know that anything He says

about the Church is true, and that if He
makes any promises concerning it they will

be fulfilled.

First, then, the Church is evidently a

Society, or a number of men united in order

to attain a common end by common means.

Every society has some sort of authority to

ensure the harmonious working and com
bined effort, hence the Church will have

some sort of authority in it we are not yet

discussing where this authority lies. The

authority will be exercised by certain mem
bers of the society for the good of the whole.
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Now we find in the New Testament that

Christ did institute such a society (see

passages already quoted commissioning the

Apostles to teach, etc., also Matt. xvi. 18 :

"On this rock I will build My Church";
and St. Peter is to "feed Christ's lambs"

see John xxi. 15-17). Christ describes

its history in the parable of the grain of

mustard seed in Matt. xiii. 31-2: "which

is the least indeed of all seeds ;
but

when it is grown up, it is greater than

all herbs, and becometh a tree, so that

the birds of the air come, and dwell in the

branches thereof." The parables of the

sower, of the wheat and the tares, and of

the net let down into the sea, tell us that

the Church will include all sorts of men,

good and evil. The Church is called a

"kingdom," a "
city," a "

house," a "fold,"

a "flock," Christ's "body" all symbols
which imply an ordered society.

The Church, then, is a society, and was

instituted as such by Christ, because it

consists of a number of men "all nations,"

united for a common end the attaining
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of eternal salvation, and unified by means

of authority. Evidently Christ instituted

some sort of authority in His Church. From

the beginning He selected certain Apostles

to govern it, He made St. Peter its Head,
He gave its ruler the power of binding and

loosing (to be explained later), and of

deciding disputes between the faithful

(Matt, xviii. 17).

Obviously the Church is visible : this

follows from the fact that it is a society.

It is a number of visible men, united under

a visible authority.

We will now proceed to discuss a great

external characteristic of the Church, namely,
its Visible Unity. Then we will consider

the means by which this unity is secured,

namely, the primacy of Peter. A final

section will deal with the Infallibility of

the Church.



VII. THE UNITY OF THE CHURCH,
AND PRIMACY OF ST. PETER

(i) The Unity of the Church.

The Church is One, by Christ's institution.

He speaks of building
" My Church," not

" My Churches." Now it is evident that

the Unity of the Church is to be a Visible

Unity, since it is to be a sign to the outside

world of the Divinity of Christianity : see

John xvii. 20-3 :

" And not for them only

do I pray, but for them also who through

their word shall believe in Me
;
that they all

may be one, as Thou, Father, in Me, and I

in Thee
;
that they also may be one in Us ;

that the world may believe that Thou hast

sent Me. And the glory which Thou hast

given Me, I have given to them ; that they

may be one, as We also are one : I in them,

and Thou in Me : that they may be made

perfect in one : and the world may know
57
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that Thou hast sent Me" It may be said

that this is a prayer : so it is, but we know

that the prayer of Christ must be heard and

answered : see John xi. 42 :

"
I knew that

Thou hearest Me always."

Now, since the Church is a society, its

unity will, amongst other ways, be manifested

by unity of government, since it is unity

of government which keeps a society one.

Thus, when the United States was an English

colony it formed one political society with

England, because it was under the one

Government
;

but when an independent

government was set up it became a separate

political society. In the same way, before

the Reformation, the Church of England
was part of the Christian Society, or Catholic

Church, because it was under the same

government as the Catholic Church. But

at the Reformation it passed under the

control of an independent and separate

government the King, or the Archbishop
of Canterbury, whichever one pleases and

therefore became a separate society, and no

longer formed part of the Catholic Church.
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It is this unity of government which

ensures the Unity of Faith in the Catholic

Church. The members of the Church are

taught by, and believe on the word of, the

rulers of the Church, namely the bishops.

It is because the bishops and priests form

with the Pope one united teaching and

governing authority that Catholics all believe

the same doctrines and observe the same

practices.

We see that unity belongs to the Church

essentially, because it is a society, and a

society must be one. Hence, the Church

will always be one
; nothing that man or the

devil can ever do will destroy its unity the

gates of hell shall never prevail against it.

Now in order to secure this it was neces

sary that our Lord should devise some means

of maintaining this unity of government.
This He did by choosing one of the Apostles,

and making him the chief ruler or Head of

the Church. Since unity is a perpetual

characteristic of the Church, the means for

its maintenance must also be perpetual,

hence the Church will always have a Head.
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We will now, therefore, consider the

Primacy of St. Peter.

(2) Primacy of St. Peter.

(i) Proof from Matt. xvi. 13-19. Christ

had asked the Apostles what men were saying

about Him whom did they consider Him
to be? They gave various answers. Then

He turned and said,
" But whom do you say

that I am ?
" and Peter " answered and said :

Thou art the Christ, the Son of the Living

God." In return for this confession of His

Divinity, our Lord proceeded to confer a

special dignity and office upon St. Peter :

" And Jesus answering, said to him : Blessed

art thou, Simon Bar-Jona ;
because flesh and

blood hath not revealed it to thee, but My
Father who is in heaven. And I say to

thee : That thou art Peter and upon this

rock I will build My Church, and the gates

of hell shall not prevail against it. And I

will give to thee the keys of the kingdom
of heaven."

In the language spoken by our Lord, the

same word is used for
" Peter

" and " rock
"
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" Thou art Kepha, and upon this Kepha,"
etc. Therefore the Church is built upon

Peter, just as a house is built upon its

foundation. It is the foundation which

gives unity and stability to a building : all

the house rests upon this foundation : there

fore the Church derives its unity and stability

from the fact that Peter is its Head. Again,

just as a foundation lasts as long as the

house which is built upon it, so also the

Headship of Peter is perpetual in the Church.

Again, it is the Headship of Peter, as

foundation, which secures that the gates of

hell shall never prevail ;
but the gates of hell

will always try, and so the Headship of Peter

must be perpetual in order to resist them.
" And I will give unto thee the keys of

the kingdom of heaven, and whatsoever

thou shalt bind upon earth, it shall be bound

also in heaven
;
and whatsoever thou shalt

loose on earth, it shall be loosed also in

heaven."

First, the keys of the kingdom of heaven.

This is a well-known oriental symbol of

supreme authority. Thus, we read in Isa.



62 THE TRUE RELIGION

xxii. 22 : "I will lay the key of the house of

David upon His shoulder : and He shall open,

and none shall shut, and He shall shut, and

none shall open." Again, in the Apocalypse,

the supreme authority of Christ is expressed

by the same symbol :

" These things saith

the Holy One and the true one, He that hath

the key of David
;
He that openeth, and

no man shutteth
; shutteth, and no man

openeth
"

(iii. 7). We find the same sym
bolism in modern times, for when the King

goes to the City, he is met at Temple Bar by
the Lord Mayor, who hands him the keys of

the City.

Finally, the power of binding and loosing

certainly includes, according to Jewish usage,

the power of making and dispensing from

laws
;
but this only belongs to the supreme

authority in a society.

(2) Proof from John xxi. 15-17. The

primacy promised in Matt. xvi. is here

conferred :

u Feed My lambs, feed My
lambs, feed My sheep." According to the

symbolism, the Church is a sheepfold, and

the chief ruler is its shepherd. Notice that
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to Peter are confided all the sheep, large and

small.

It would take too long to show how the

primacy of St. Peter was exercised in the

New Testament and in the early Church :

a striking list of passages is given in Mgr.
Benson's St. Peter in the New Testament

and in the Fathers (C.T.S., id.), wherein no

less than twenty-nine clear indications are

given from the New Testament of St. Peter's

primacy.



VIII. INFALLIBILITY

WE may now fittingly proceed to consider

the question of the Church's Infallibility in

her teaching office. As in other cases, we

will first deal with the possibilities and

probabilities of the matter, and then with

the actual fact.

It seems, then, to be most probable that

our Lord would adopt some means of pre

venting His Church from teaching false doc

trine. We have seen that He instituted

a Church to teach in His Name, till the end

of time : the Apostles and their successors

were to teach all nations, with authority

from Him. Now if the Church is the

authorized exponent and teacher of Christ's

revelation to mankind, we should certainly

expect her to be immune from error as a

teacher : for if she could err in the expound

ing and interpreting of Christ's revelation,
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that revelation would for all practical purposes

cease to exist. One cannot evade the diffi

culty by saying that a doctrinal norm will be

found for all time in the pages of the New
Testament. Apart from the Inspiration of

the Holy Scriptures, we must still regard the

New Testament as historical records merely,

and as such they just represent to us in a

more or less partial way the teaching and

interpretation of Christian doctrine which

was current in the Apostolic Church. But

this again raises the question of the authority

of the Apostolic Church. Unless we show

that the Church is infallible, how can we be

sure that Christian doctrine was not trans

formed, altered, and changed by the New
Testament and early Christian writers them

selves? Thus, the Rationalistic Protestant

scholars of the Continent have a perfect

right to disagree from and call in question

St. Paul's dogmatic conceptions unless it is

shown that the Church, of which St. Paul

was one of the teachers, is infallible in

matters of faith.

Again, the doctrinal interpretation of the

5
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New Testament is by no means easy, and

patient study of its text have led to many

divergent and opposite opinions. Unless,

then, there be some authorized official and

infallible exponent and interpreter of the

doctrine contained in the New Testament,

Christian doctrine as contained therein must

for ever remain uncertain objectively, because

of these divergent interpretations.

Lastly, from the nature and history of

human intelligence we should expect an

infallible teacher. The history of human

thought is a history of the extraordinary

aberrations of the human reason. In

science even, and still more in philosophy,

men have displayed themselves singularly

fallible and prone to err. (We are here

stating what has actually been the case : we

do not deny that the intellect as such is per

fectly capable of attaining the truth.) If

then human minds have found it so difficult

to transmit without alteration and corruption

the truths of natural reason, have we any
reason to think that they would be more

successful in the transmission of Divine
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truths? Nay, rather is not the probability

of error and corruption even greater in the

latter than in the former? To sum up, if

God makes a revelation which is destined

for all time and all men, in order that it may
attain its object and be God's revelation to

all men, it seems necessary that God should

safeguard His teachers, and endow them

with some sort of infallibility in their office.

We now come to the question of fact.

We think that, while the word infallibility is

nowhere found in the New Testament, the

thing, namely, the endowment of the Church

by her Divine Master with some sort of doc

trinal inerrancy, will be recognized by those

who study the evidence calmly and dispas

sionately.

The first proof is from Matt, xxviii. 16-20 :

" And the eleven disciples went into Galilee,

unto the mountain where Jesus had ap

pointed them. And seeing Him they

adored : but some doubted. And Jesus

coming, spoke to them, saying : Allpoiver is

given to me in heaven and in earth. Going

therefore, teach all nations . . . Teaching
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them to observe all things whatsoever I

have commanded you : and behold I am
with you all days^ even to the consummation

of the world."

A careful study of this text reveals the

following :

(1) Christ here promises to be with the

Apostles in their office of teachers, and to

assist them in its execution.

(2) This assistance and aid is evidently to

be continued in the case of the successors of

the Apostles : we learn this from the refer

ence to "
all nations

" and " All days even to

the consummation of the world."

(3) This assistance implies inerrancy in

the work of teaching. It is clear that it is

some singular and extraordinary assistance

and help which is to be given, from the

herculean task which is imposed, and from

the invocation of Divine Omnipotence with

which the promise commences. It is clear,

too, that it will be such assistance as will

ensure the successful conducting and conclusion

of the work in question. To show this we

will briefly consider the meaning of the
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phrase
"

I will be with thee
" when it occurs

elsewhere in the Scriptures. (There is no

question here of the inspiration of the

Scriptures : it is merely a question of

quoting the writings of a particular nation

to show the accepted meaning of a particular

phrase : this would be allowable even if the

Bible were merely human literature.)

First, then, we find the phrase in

Exod. iii. 11-12 : "And Moses said to God:
Who am I that I should go to Pharao, and

should bring forth the children of Israel out

of Egypt. And He said to him : I will be

with thee."

Again, in Judges vi. 12-16 :

" The angel of

the Lord appeared to him [Gedeon] and said :

The Lord is with thee, O most valiant of

men. And Gedeon said to him : I beseech

thee, my lord, if the Lord be with us, why
have these evils fallen upon us ? Where are

His miracles, which our fathers have told us

of, saying : The Lord brought us out of

Egypt ? but now the Lord hath forsaken

us, and delivered us into the hands of

Madian. And the Lord looked upon him,
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and said : Go in this thy strength, and

thou shalt deliver Israel out of the hand of

Madian : know that I have sent thee. He
answered and said : I beseech Thee, my lord,

wherewith shall I deliver Israel ? Behold my
family is the meanest in Manasses, and I

am the least in my father's house. And the

Lord said to him : / will be with Thee : and

thou shalt cut off Madian as one man"

Again, in Isa. xliii. 2 :

" When thou shalt

pass through the waters, I will be with thee,

and the rivers shall not cover thee."

Again, in Jer. xv. 20 :

" And I will make

thee to this people as a strong wall of

brass : and they shall fight against thee, and

shall not prevail : for I am with thee, to save

thee and to deliver thee, saith the Lord."

Finally, in Judith vi. 18 (which book,

though Protestants deny its inspiration, is

nevertheless capable of testifying to the mean

ing of a phrase) :

" And when the Lord our

God shall give this liberty to His servants, let

God be with thee also in the midst of us."

Many more instances might be quoted,

but the above are sufficient. The perpetual
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teaching office of the Apostles and their

successors (for as we have seen, it is to them

that in this case the assistance is promised)
is to be graced with such Divine presence
and aid as will ensure the success of their

efforts. But obviously this could not be

true if the Apostles or their successors could

err in their capacity as teachers, since it is to

them as teachers and interpreters of the

Christian revelation that the success is

promised. Reference in this connection

may also be made to the Petrine text in

Matt. xvi. 1 8 : in which our Lord says that

the gates of hell shall never prevail against

His Church. Surely this could not be said

if at any time the Church could err in a

matter so fundamental as its teaching office.

A confirmation of the above may be found

in those passages which specify the means

by which this infallibility or inerrancy is to

be secured. For instance, John xiv. 16:

Christ at the Last Supper promises to His

Apostles to send "another Paraclete, that

He may abide with you for ever^ the Spirit

of Truth, whom the world cannot receive,
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because it seeth Him not, nor knoweth Him
;

but you shall know Him, because He shall

abide with you, and shall be in you." Again,

verse 26 : "But the Paraclete, the Holy Ghost,

whom the Father will send in My name, he

will teach you all things^ and bring all things

to your mind, whatsoever I shall have said

to you." See also John xv. 26, also John
xvi. 13 :

" But when He, the Spirit of Truth,

is come, He will teachyou all truth''

It is evident from the above that Christ

promised to His Church some sort of infalli

bility in teaching. And since, as we have seen,

He proved by miracles, His mission and His

authority and power, we are certain that His

promise has been fulfilled, and that His

Church has not erred and cannot err.

We find the early Church fully conscious

of its own infallibility. See, for instance,

Eph. iv. 14: "Thus we shall be no

longer children, nor tossed on the waves and

carried round by every wind of doctrine,

through the trickery of men crafty in de

vising error." 1

Again, i Thess. ii. 13:
1

Quoted from Westminster Version.
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"Therefore, we also give thanks to God
without ceasing : because, that when you had

received of us the word of the hearing of

God, you received it not as the word of

men, but (as it is indeed) the word of God."

Again, St. Paul (i Tim. iii. 15), describes

the Church as
" the pillar and ground

(literally, strong foundation) of the truth."

We may conclude with the following

argument drawn from the Christian economy
as instituted by Christ Himself : It is im

possible and absurd to suppose that God
would directly lead us into error, or the

possibility of believing firmly that which is

not true. But this possibility would follow

if the Apostles and their successors were not

infallible, because He has authorized them

to demand our unhesitating assent to what

they teach us. Just as God the Father sent

His Son, and commanded us to hear Him

(Matt. xvii. 5 :

" This is My beloved Son, in

whom I am well pleased : hear ye Him "),

so in the same way Christ sent His Apostles

(John xx. 21 : "As the Father hath sent Me,
I also send you ") to teach all nations, to
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preach the Gospel to every creature, to be

witnesses to Him even unto the uttermost

parts of the earth, to carry His name in the

presence of peoples and kings, etc. The
faithful are to believe what they teach,

under pain of eternal damnation : Matt. x.

14 : "And whosoever shall not receive you,

nor hear your words : going forth out of that

house or city shake off the dust from your

feet. ... It shall be more tolerable for the

land of Sodom and Gomorrha in the day of

judgement, than for that city." Cf. Luke x. 16:

"He that heareth you, heareth Me : and he

that despiseth you, despiseth Me
; and he

that despiseth Me, despiseth Him that sent

Me." Again, Mark xvi. 15-16: "Go ye,

. . . and preach ... He that believeth and

is baptized, shall be saved : but he that

believeth not [i.e.
he who refuses to believe

what you teach him] shall be condemned."

Thus, the Apostolic Council of Jerusalem

confidently prefixes to its decree the words
"

It hath seemed good to the Holy Ghost

and to us" (Acts xv. 28). St. Paul says

the Apostolic orifice is
"
for obedience to the
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faith in all nations" (Rom. i. 5), and those

who hold it are "the ministers of Christ,

and the dispensers of the mysteries of God "

(i Cor. iv. i), "bringing into captivity

every understanding unto the obedience of

Christ" (2 Cor. x. 5). Those who teach

otherwise are accursed : Gal. i. 8-9 :

"
If

any one preach to you a gospel, besides

that which you have received, let him

be anathema."

Our Lord would not thus command us to

give unqualified and unconditional assent and

belief in a matter of such tremendous im

portance, to teachers who could lead us

astray.

The precise nature and extent of the

Church's infallibility, and the organs by
which it is exercised, do not concern us

now. If the Church is infallible in anything,

she must surely be infallible in laying down
the extent of her own infallibility. These

are matters which we naturally refer to the

Church for decision, having once proved in

a general way that she is an authoritative

and infallible teacher.



IX. SCRIPTURE AND TRADITION AS
SOURCES OF DOCTRINE

IT will not be amiss if we conclude this

brief outline of Apologetics with a short

explanation of the use made by the Church

of the two great founts of doctrine mentioned

above.

In the first place, the proximate rule of

faith is obviously the fact that the Church

teaches a particular doctrine. This follows

from what we have shown hitherto, for we

have now proved that the Church is the

authorized, official, and infallible teacher,

exponent, and interpreter of the Christian

revelation. Having satisfied ourselves on

this fundamental point, namely, that the

Church really is what she claims to be, we

naturally give our assent to the doctrine she

teacher

It also follows that, in order that a doctrine

7*
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may merit our assent as an article of the

Christian Creed, it is sufficient for us to

know that it is put forward as such by the

Church of to-day. If the Church is really

our infallible and authoritative teacher, she

possesses the same authority and inerrancy

in the twentieth century as she possessed in

the first. However interesting, therefore, it

may be to trace a doctrine back to the

earliest ages of the Church, and to show that

the Church has always believed and taught

it, it is really not necessary to do so for

purposes of the assent of faith. This is

important. If things stood otherwise, and

the credibility of a particular doctrine de

pended entirely upon our ability to show

that the Church had always taught it, our

faith would rest upon and be at the mercy of

the chance survival of historic documents,
etc. An example will make this clear.

Very little Christian literature of the period

previous to the First Council of Nicaea

(A.D. 325) has survived. Conceivably it

might all have perished. And then, on the

hypothesis which we are considering, it
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would have been impossible to hold any
Christian doctrine at all. It is of course

possible to show the identity of the teaching

of the Church in all ages, and in some cases

very useful, but it is not necessary to do so.

Those who seek to know the evidence of the

continuity of any particular doctrine will

find it given in any of the great manuals of

Dogmatic Theology, or, for instance, in

Waterworth's Faith of Catholics.

The point we wish to consider now is not

the proximate rule of faith, but the remote

rule that is, we seek to know the sources

from which the Church herself derives the

doctrine she teaches. These sources are

two in number Scripture and Tradition.

The Revelation of Christ was a final one,

and could not be added to : it was given
once for all. Now a large number of the

doctrines of which it is composed are to be

found enshrined in the pages of Holy

Scripture, and above all, of the New
Testament. The Bible is one of the great

sources whence the Church derives her

doctrine. The New Testament of course
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is not written in the language of a text-book

of Theology, and it therefore belongs to the

Church to draw out the doctrine therein

contained, and express it in systematic,

theological language. To the Church also

belongs the right and power of deciding

what is the dogmatic meaning of Holy

Scripture. This follows from her office.

If an ambiguity were found, for instance,

in St. Paul's Epistles, the natural appeal
would be to the writer while he was alive

;

if he were succeeded by a person or an

institution inheriting his teaching and tradi

tion, as well as his authority and office,

the appeal would naturally be to him, and,

if this successor were infallible, his decision

would of course be final and infallible too.

But St. Paul taught as an official teacher of

the Infallible Catholic Church, and therefore

the same Church, as represented by its

present official teachers, has the supreme

right of interpreting his words and the

rest of the Holy Scriptures.

But the Church tells us that not all

revealed doctrine was committed to writing
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in the New Testament. This is not sur

prising to one who reads the New Testament

and who notes that it does not profess to be

a dogmatic treatise. These unwritten doc

trines were preserved and handed down

in the same way as those enshrined in the

Scriptures, namely, by the constant dogmatic

teaching of the Catholic Church. We are

sure that in doing so they underwent no

corruption, because, as we have seen, the

Church is infallible in her teaching office.

From time to time these unwritten doctrines

themselves were written down and enshrined

in various documents. Such are the Creeds,

the writings of the Fathers, etc. All these

documents are of value in this regard just

in so far as they contain and enshrine the

official doctrine of the Church. The per
sonal opinions, for instance, of an individual

Father of the Church do not concern us :

we are only interested to know what the

teaching of the Catholic Church was in his

day, as reflected in his writings. If any
Father should be found to express opinions
at variance with the general teaching of the
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Church, on this particular point he ceases to

be an authority. It is the Church which is

our authority and our teacher, not any

particular Father. A Father is a witness

to the teaching of the Church. For instance,

St. Augustine held certain opinions on the

subject of grace, all of which have not met

with the Church's acceptance or approval.

To conclude. We know that a doctrine

not explicitly taught in Scripture is never

theless revealed by God, because the Church,

God's messenger to man, tells us so. We
believe what she teaches because we are

satisfied with the credentials she offers us.

And so we make our act of faith our
" reasonable service

"
in the Catholic

Church, which is for us, as for St. Paul,

"the pillar and ground of the Truth."



APPENDIX

THE ARGUMENT FROM PROPHECY

A CONFIRMATORY proof of the Christian and

Catholic religion may be found in the fact

that it fulfils certain prophecies made con

cerning it in the Old Testament.

A prophecy, of course, can prove two

things. If it refers to an event which will

come to pass in the immediate future, though
at present unforeseen, its fulfilment is a sign

and a proof of the Divine Mission of the

one who has made the prophecy, because,

as we have already shown, only God can

reveal the future, since it depends on His

Will. This is the primary value and use of

prophecy. We are now considering the

value of a particular kind and type of

prophecy, namely, one which foretells the

coming of another religious teacher with a

Divine Mission, and gives certain signs by
82

I
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which He may be recognized when He
comes. Obviously, this has every right

to be considered prophecy in the strict

sense of the word, since only God can know
what religious teachers He will send mankind

in the future, and we can only get to know it

if He reveals it to us in some way, such as

by prophecy, or promise (which comes to

the same thing). The fulfilment of such a

prophecy as this will have a double value as

a proof: first, in common with all other

prophecy, its fulfilment will prove the truth

fulness, credibility, and Divine mission of

the one who foretold it
; secondly (and this is

peculiar to this particular kind of prophecy),

its fulfilment proves the Divine Mission of

the one who fulfils it.

Obviously, when the prophecy is eventually

fulfilled, the truthfulness and reliability of

the prophet is proved thereby without the

shadow of a doubt. But if the event pro

phesied is only to happen in the far distant

future, one would naturally demand other

motives of credibility. For those who live

after the period of the fulfilment of the
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prophecy, these previous motives of credi

bility will no longer be necessary : the actual

event suffices and takes the place of these.

Now let us apply this to the case in point.

The prophets of the Jewish race, as we shall

see, made certain prophecies about the

coming of a Messiah some hundreds of

years before He actually came. This being

so, the contemporaries of these prophets

naturally demanded other motives of credi

bility besides the as yet unfulfilled prophecy.

These other motives were to hand, and were

to be found in the austere and holy life of

the prophet himself, and conclusive evidence

that he had been the recipient of a revelation

from God, such as miracles, or the fore

telling of an event as yet unlocked for and

unforeseen, but which came to pass almost

immediately.

It is possible, then, to show in detail how

by these means the prophets proved their

mission, and, principally, by showing that

their previous prophecies had come true.

This last was the test given in Deut.

xviii. 20-22: "The prophet who, being
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corrupted with pride, shall speak in My
name things that I did not command him

to say, or in the name of strange gods, he

shall be slain. And if in silent thought

thou answer : How shall I know the word

that the Lord hath not spoken? Thou

shalt have this sign : Whatsoever that same

prophet foretelleth in the name of the Lord,

and it cometh not to pass : that thing the

Lord hath not spoken." Further, as a false

prophet may by chance foretell the truth,

another test is given, namely, whether the

doctrine he teaches is in harmony with what

they have hitherto been taught, or whether

on the contrary he incites them to worship

strange gods (see Deut. xiii. 1-5).

As instances of future events which were

prophesied in this way, we may mention the

ruin of Israel and the captivity of its people,

foretold by the prophet Amos at a time

when the kingdom flourished ; the destruc

tion of Damascus and Samaria, announced

by Isaias when these two peoples were

planning a combined invasion of Judaea ;

again, the invasion of Judaea by the Assyrians,
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foretold at the time when King Achaz was

seeking an alliance with them.

But this detailed proof of the credibility

of the prophets is no longer necessary for us

if once we can show that their Messianic

prophecies have been fulfilled. Let us

therefore pass on to these at once. 1 We
can safely set aside all vexed questions

of authorship, date of composition, etc.,

because the books of the prophets certainly

go back to the third century B.C., since they

are found in the Septuagint, which version

was made in the second century B.C. The

prophecies, therefore, if any there be, cer

tainly preceded the Christian era by some

three hundred years at least.

First, then, the Prophets announce that

at some time in the future the worship of

the One True God will spread among all

nations, that the Lord will reign over all the

earth, and that this happy consummation

will spring from the Jewish nation as from

its centre and source. Let Isaias serve as

1

Only the principal prophecies are here dealt

with.
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an example :

" In the last days the moun
tain of the house of the Lord shall be

prepared on the top of mountains, and it

shall be exalted above the hills, and all

nations shall flow into it. And many people
shall go, and say : Come and let us go up
to the mountain of the Lord, and to the

house of the God of Jacob, and He will

teach us His ways, and we will walk in His

paths : for the law shall come forth from Sion,

and the word of the Lord from Jerusalem
"

(Isa. ii. 2-3). This is a clear prophecy
of the universal kingdom and sway of the

Catholic Church. One should also read

Isa. xviii. 7; xix. 23-5; xxiii. 15-18.

The characteristics of the new dispensation

are outlined in Isa. iv. 4-6 ;
xxx. 19-22 ;

Ezech. xi. 19-20; xxxvi. 25-7; Osee ii.

14-15 ;
xiv. 3-5. Another striking pro

phecy of the Catholic Church will be found

in Dan. ii. 34-45 :

" Thou sawest, till a

stone was cut out of a mountain without

hands : and it struck the statue upon the

feet . . . but the stone that struck the statue,

became a great mountain, and filled the
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whole earth. . . . But in the days of those

kingdoms the God of heaven will set up a

kingdom that shall never be destroyed, and

His kingdom shall not be delivered up to

another people, and it shall break in pieces,

and shall consume all these kingdoms, and

itself shall stand for ever
"

(cf. also chap. vii.).

So much for the prophecies concerning

the Kingdom. Now let us consider those

referring to its King.
A very distinct and definite prophecy is

given in Exech. xxxiv., from which we quote
the following verses:

" As I live, saith the

Lord God, forasmuch as My flocks have

been made a spoil, and My sheep are

become a prey to all the beasts of the field

... I Myself will seek My sheep, and will

visit them. As the shepherd visiteth his

flock in the day when he shall be in the

midst of his sheep that were scattered, so

will I visit My sheep, and will deliver them

out of all the places where they have been

scattered in the cloudy and dark day. And I

will bring them out from the peoples, and

will gather them out of the countries. . , .
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And I will set up one shepherd over them,

and he shall feed them, even My servant

David : he shall feed them, and he shall be

their shepherd. And I the Lord will be their

God : and My servant David the prince in

the midst of them : I the Lord have spoken
it ." Cf. Isa. Iv. 3-5 :

"
I will make an ever

lasting covenant with you, the faithful

mercies of David. Behold I have given

him for a witness to the people, for a leader

and a master to the Gentiles. Behold thou

shalt call a nation, which thou knewest not :

and the nations that knew not thee shall

run to thee, because of the Lord thy God,
and for the Holy One of Israel, for He hath

glorified thee."

The prophets agree in stating that the

future Messias-King will be of the family of

David cf. Osee iii. 4-5 : "The children of

Israel shall sit many days without king, and

without prince, and without sacrifice, and

without altar, and without ephod, and with

out theraphim. And after this the children

of Israel shall return, and shall seek the

Lord their God, and David their king."
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Cf. also Amos ix. 11-12; Isa. xi. i;

Jer. xxiii. 3-5 :

"
I will gather together

the remnant of My flock . . . and I will set

up pastors over them . . . and I will raise

up to David a just branch : and a King shall

reign, and shall be wise : and shall execute

judgement and justice in the earth . . .

and this is the name that they shall call

Him : The Lord our just one "
; also Jer.

xxxiii. 14-18: "In those days and at that

time, I will make the bud of justice to

spring forth unto David, and he shall do

judgement, etc." Micheas tells us that he

shall come from Bethlehem :

" And thou

Bethlehem Ephrata, art a little one among
the thousands of Juda : out of thee shall

come forth unto me that is to be the ruler

in Israel
"

(cf. on this Matt. ii. 1-6).

The prophets describe very fully his

characteristics and those of his reign cf.

Isa. ix. 6-7 :

" A Child is born to us, and

a Son is given to us, and the government
is upon His shoulder : and His name shall

be called Wonderful, Counsellor, God the

Mighty, the Father of the World to come,
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the Prince of Peace. His Empire shall be

multiplied, and there shall be no end of

peace : He shall sit upon the throne of

David, and upon his kingdom ;
to establish

it and strengthen it with judgement and

with justice, from henceforth and for

ever : the zeal of the Lord of hosts will

perform this." And again in xi. 1-5 :

" There shall come forth a Rod out of

the root of Jesse, and a Flower shall rise

up out of his root. And the Spirit of the

Lord shall rest upon him : the spirit of

wisdom, and of understanding, the spirit of

counsel, and of fortitude, the spirit of know

ledge, and of godliness, etc." He will be

a judge of His people (Isa. xi. 3-5) and

indeed of the whole world, and He will

crown the just with glory and honour

(Isa. xxiv.-xxviii.).

But although He is to be such a glorious

king, strange to say, He will achieve His

object by suffering : such is the lesson taught

in Isa. xlii. 1-4; xlix. 1-6
;

1. 1-9; Hi. 13-

15 ;
and liii. His humiliations are vividly

described "Despised, and the most abject of
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men, a man of sorrows, and acquainted with

infirmity." The reason of them is that

" He hath borne our infirmities, and carried

our sorrows. ... He was wounded for our

iniquities, He was bruised for our sins : the

chastisement of our peace was upon Him,
and by His bruises we are healed. . . . The

Lord hath laid on Him the iniquity of us

all." He voluntarily submits to a shameful

death :

" He was offered because it was His

own will, and He opened not His mouth :

He shall be led as a sheep to the slaughter,

and shall be dumb as a lamb before His

shearer, and He shall not open His mouth."

Still, His sufferings are but a prelude of His

triumph :

"
If He shall lay down His life for

sin, He shall see a long-lived seed. ... He
shall divide the spoils of the strong." This

prophecy as a whole was always interpreted

by the Jews of the Messias, and indeed it

has been completely fulfilled only in Christ

the Messias, though they failed to under

stand all that it implied.

All possible doubt that these prophecies

refer to a Messias-King is removed by the
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fact that they were constantly interpreted in

this sense by the Jews to whom they were

spoken. It is a historic fact that the Jewish
race was full of the hope of a great future

King, and that they based this upon these

very same prophecies. A Messianic tradition

sprang up and was developed enormously

by later writers. The details of this tradition

do not concern us here : we simply mention

it as a proof that the prophecies in question

admittedly refer to the Messias, and have

not merely been thought to do so, after the

birth of Christ, by Christians. All this helps

us to appreciate our Lord's own constant

appeal to the prophecies, and the general

expectation of a Messias manifested by the

Jews in our Lord's time.

A difficulty at once presents itself: If the

prophecies so clearly refer to the Messias,

and were so obviously fulfilled by our Lord,

how is it that those who were so eagerly

awaiting the coming King failed to recognize

Him in the person of Jesus Christ ? The

answer to this is that the Jews did not

thoroughly understand the prophecies. They
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mistook glowing imagery as literal predic

tions, and thus they looked for a great

earthly King. For the same reason, and

misled to some extent by the developments
of the later Messianic tradition, they could

not understand how a man that died an

ignominious death could possibly be the

glorious Monarch of prophecy. As St. Paul

says the Cross has for ever been to the Jews
a stumbling block, and to the Gentiles folly.

All this does not alter the fact that the

Messias of prophecy is a suffering Messias,

and that only the life and death of Jesus

Christ adequately fulfil them. The same

is true of the prophecies relating to the

Kingdom. These have received a clear

fufilment in the Catholic Church, and

nowhere else.
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